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VOL. IV. JUNE 


NATIVE CHARACTER OF SINNERS. 

The saered writers give us affecting descriptions of the guilty 
and deplorable condition of sinners, ‘They represent them to be in 
a State of entire alienation from their glorious Creator, and oppos- 
ed to his law, to his character and to his government. And this 
re presentation is confirmed by their conduct. 

Impenitent sinners constantly trample upon the infinite authority 
of God. The authority of God over us, results from bis supremacy 
and our dependence. He is by nature supreme in all his natural and 
moral attributes. His power, his wisdom and his goodness, are in- 
finitely superior to the united power, wisdom end goodness of all his 
creatures. And besides, we are perfectly dependant We are 
far more de pendant upon God, than any creatures are upon each 
other. Every breath we draw, every pleasing or painful sensation 
we receive, and every action we perform, is the effect of his agency 
Ww eare, and must always of necessity be in his hands, as the clay 
is in the hands of the potter. It is in him we live, and move, and 
have our being. And if the partial dependance of a child, gives a 
parent authority over his offspring, the perfect dependance of a crea- 
ture must give the Creator supreme authority over the work of his 
hands, and object of his constant, sustaining care. And this inf- 
nite divine authority over them, all impenitent sinners habitually dis- 
regard and trample upon. 

The same is true of their conduct respecting the divine law.. The 
absolute and unlimited supremacy of God, clothes his law with the 
bighest possible authority. ‘Ibis law is spiritual, and requires the 
heart, And when it says to us, ‘* Thou shalt love the Lord thy 
God with all thy heart,”’ and ‘‘ thy neighbor as thyself,” and “Thou 
shalt have no other Gods before me;” it requires and forbids with 
all the authority of God. And this law is not only holy, just and 
good, but perfectly supreme. It binds, with all the strength of di- 
vine perfections*and authority, to constant and holy obedience.— 
This law cannot be truly obeyed from a sinful heart. All sinners, 
therefore, constantly trample upon this holy aud divine law 

And they not only do this, but they constantly trifle with and dis- 
regard the divine feelings. God is a being of infinitely strong and 
sensitive propensions and feelings. He cannot look upon sin or mis- 
ery without emotions. How constantly and deeply was he grieved, 
and provoked to anger, by the rebe llious conduct of the children of 
Israel in the wilderness? How often did Christ manifest grief, at 
the hardness and obstinacy of sinners? It is said of God, that 
** His soul was grieved for the misery of Israel;’’ and we read that 
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“‘God is angry with the wicked every day.”” God is always present 
to behold the sins and sufferings of his creatures; and these passages 
evince that he is deeply grieved in view of their transgressions and 
misery. But sinners generally pay far less respect to the feelings 
of God, than to the feelings of creatures. They often pay great 
deference and respect to the feelings of their visible, though very 
imperfect fellow creatures; but the infinitely streng ‘and sensitive 
feelings of their invisible Creator, they habitually treat with entire 
disrespect and disregard. 

Impenitent sinners habitually violate the dictates of their own 
consciences. Every man has a natural conscience which requires 
him to love righteousness, and hate iniquity, and to exercise only 
disinterested affections. Aud when it requires one thing, it equally 
forbids the contrary. ‘Though sinners are condemned already by the 
divine law; yet they have a source of condemnation far nearer home 
than this, which lies within their own breasts. This law, which is 
a part of their rational and immortal existence, they habitually vio- 
late and disobey. 

Impenitent sinners under the light of the gospel, reject the offers 
of divine merey, and abuse the infinite grace of Ged. Grace is fa- 
vor offered or bestowed upon the ill-deserving. God so loved the 
world, even when mankind had forleited all his favor, that he gave 
his only begotten Son to suffer and die upon the cross, to make 
attonement for the sins of the world, that he might be just, and yet 
pardon those who truly repent of sin. And through bis blood he has 
made a free and full offer of pardon to all those who will love and 
justify him for hating and condemning them, as they ought to do, 
and embrace his glorious design as the chief object of their desire 
and pursuit. He offers to make them “heirs of God, and joint 
heirs with Christ,” and notwithstanding their great ouilt and utter 
unworthiness, to call them sons, and admit them to the perfect bliss 
of heaven. He offers them free access to those unspeakable joys 
that ‘‘eye hath not seen, nor ear heard, neither have entered 
the heart of man,’ and a part in the joyful celebration of that new 
song, which angels can never sing. He freely offers them a man- 
sion at his right hand, where they may perpetually and joyfully con- 
template his amazing glories, and infinite, ever opening perfections; 
and increase in knowledge, holiness and happiness, as long as im- 
mortality endures; upon the easy, the reasonable, and the neces- 
sary condition of true self-abasement, and supreme love to the Lord 
their Maker. And besides these peculiar offers of felicity at his 
right hand; he has given them all those capacities and talents that 
are requisite to contemplate his perfections, admire his wisdom, and 
love his moral character, He has placed them in a state of proba- 
tion, with very favorable opportunities.and advantages to know and 
do their duty. He pours upon them the blessings of his providence, 
of his Sabbath, of his word, and of his sanctuary. But all impen- 
itent sinners not only reject the infinite authority of God, and tram- 
ple upon his holy law; but they also abuse his infinite grace and 
goodness. They make light of his great atoning sacrifice, aud 
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spurn the kind offers of his grace, even while they know they are 
under condemnation to endless punishment, and constantly exposed 
to all the miseries and despair of eternal death. They reject his 
dear Son, and trifle with his dying groans, and bleeding love. This 
is adding insult to injury, and the vilest ingratitude to rebellion. 
But impenitent sinners not only reject the divine authority, tram- 
ple upon the divine law, trifle with the divine feelings and spurn the 
infinite grace of God; but they ever attempt to justify themselves in 
so doing, and either directly or indirectly condemn God. Though 
-God has plainly told them that they have eyes to see and ears to 
hear, and capacities to love; and though they know and feel that 
they ought instantly to conde mn and abase themselves for their un- 
reasonable and vile conduc t, and justify God in their condemnation; 
yet against their own reason and conscience, against the fullest di- 
vine testimony, and requirements and threatenings, and directly in 
the face of their hi aly Creator and final judge, they boldly say they 
cannot make themselves a new heart and a new spirit, and cannot 
repent of their sins and accept the punishment of their iniquity. 
They charge God with being unreasonable and unjust in his require- 
ments, and in threatning them with eternal destruction for not doing 
what they have no powertodo. ** This is a higher charge than can 
be brought against the greatest tyrant upon earth, or even against 
the great adversary of God and man.”’ But sinners cannot ‘plead 
the want of natural ability to know and do their duty, without virtu- 
ally bringing this charge of injustice and cruelty against God. 
“ Every self -justifying, sin-extenuating plea they m ake, is a God- 
condemning plea. Just so far as they justify themselves, they con- 
demn God. What can be more criminal and displeasing to God, 
than this. And sometimes their carnal mind rises directly against 
God, and condemns him. as the most unjust and cruel being in the 
universe; which is immediately sinning against God himself, with all 
their heart, with all their soul, with all their mind, and with all 
their strength.” 
But why do sinners thus abuse their Maker? They treat no oth- 


er friend so ill. They often, if not always, mean to obey their 
earthly parents, and pay respect te the feelings of their fellow- 
creatures. Has God injured them? Not at all, but has constant- 


ly been doing them good. Do they discover any ‘thing in his char- 
acter, in his purposes, or in his conduct, that is not holy, wise and 
good? So far from this, the more they examine his character and 
conduct, the more are they convinced that he is “‘ glorious in holi- 
liness, unsearchable in wisdom.” They are constrained to ac- 
knowledge that he is good, and doeth good continually, and that his 
tender mercies are over all the works of his hands. They, as well 
as saints, are capable of perceiving his infinite moral excellence, 
and of adoring and praising him, from the heart, for his excellent 
greatness. Why then do they not do it? Why ‘a they live from 
day to day, from Sabbath to Sabbath, from year to year, and if 
sovereign grace do not interpose, from the day of their first trans- 
gression to the day of their death, in continual disobedience to their 
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holy and glorious Creator, without a single exercise of true sorrow 

for sin, or true love to God? Why do they break all their purposes 

to begin a new life, resist all the motives to holy obedience, heap to 

themselves wrath against the day of wrath, and finally, rather than 

humble themselves before God, and love and justify him for hating 
and condemning them, as they know they ought to do; choose to lie 
down in eternal sorrow. 

The true reason is, because their hearts are wholly set upon the 

security and promotion of their own happiness. The y desire and 

ne their own happiness, solely because it is their own, and not, 
anothers; and for the same re ason, they regard it supremely. This 
is the essence of the carnal mind, which is enmity against God, and 

which nothing will subdue, short of the omnipotent hand of the spir- 
it. It is this that leads sinners to love or hate all beings and ob- 
jects, just as they appear friendly or unfriendly to their own inter- 
ests. Though they know their own interest is but ‘‘an atom of an 
atom world,’’ that they ought to regard the good of their neighbor 
as much as their own, and their infinite Creator with all their heart, 
and soul, and strength; yet the combined good of all men and an- 
gels, and even the glory and interest of God himself, weigh less 
than a feather in their minds, when placed in contact with their own 
good. ‘This supreme regard for their own happiress, because tt ts 
their own, which controls every natural heart, is stronger than life, 

or death. All the motives of the gospel, though they include eter- 
nal felicity, and endless sorrow and despair, are powerless, when 
arrayed in opposition to it. The combined powers of reason, of 
conscience, of moral suasion and of sympathy, however great, utter- 
ly fail to overcome it. The authority of an infinite God and of their 
ewn consciences, cannot restrain it. The convincing reasoning of 
Paul, and the perscasive eloquence of Apollos, cannot move it.— 
This is the dreadful malady that infects every natural beart, and 
which renders the condition of all impenitent sinners so truly de- 
plorable. For while it remains, they can neither love God accept- 
ably, nor obey him: They cannot serve him, nor enjoy him. They 
are miserable in themselves; for they are ‘self-condemned. They 
can have no fellowship with God; for he is benevolent, and hates 
selfishness, They cannot enjoy true fellowship with saints, who are 
faithful; for they are also benevolent and hate selfishness. If they 
seriously contemplate their own dependance, they are unhappy; for 
they see they have no power to act, that is not given them of God, 
who hates all sin, and may justly punish them forever. If they con- 
template the infinite holiness of God, they hate it; for it is opposed 
to their selfishness. If they think of the glorious justice of God, 
they hate it, for it will sink all the finally impenitent to hell. If 
they think of the purposes of God, they hate them; for they fear 
they are against them. If they contemplate the agency of God, 
they hate its for they despair of ever getting out of his hands. If 
they think of the sovereignty of God, they hate bim; for they see 
he raises one to holiness and heaven, and leaves another to perish 
forever, according to the good pleasure of his will. If they think 
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of the mercy of God, it gives them no pleasure; for it is controled 
by his perfect wisdom and impartial goodness, and may leave them 
to suffer the due reward of their deeds. If they contemplate the 
goodness of God, they hate it; for they see that it moves him to 
all his acts of sovereis gnty, of mercy, and of justice, and is so pure- 

ly disinterested in its ni ature, that it may ‘‘endure with much long- 
suffering,” while they fill up the measure of their sins, and then 
give them up for the general good of his kingdom, to be r >warded 
according to their works. They hate God unspeakably more than 
all creatures and objects; for he is more in the way of their secur- 
ing their selfish hopes and interests. And they hate the pure, per- 
manent, and infinite goodness of God, more than all his other per- 
fections; for they see it renders him perfectly immutable. 

According to the bible, and according to facts; this is the char- 
acter and condition of all impenitent sinners. ‘The description ac- 
cords with the divine dec laratic ms, the divine threatenings, and the 
divine conduct. Whether stupid or awakened, insensible or con- 
victed, unbelieving or convinced; they all possess a carnal mind 
which is enmity against God, not subject to his law, neither indeed 
ean be. ‘Their eyes are evil, because God is good. Those who 
have seen, have hated both Christ and his Father. Every imagin- 
ation of the thoughts of their hearts, is only evil continually. Their 
hearts are deceitful above all things, and de sperately wicked. ‘The y” 
are completely dead in trespasses and in sins. And whatever they 
may intend todo, or attempt to do, while in this state, they cannot 
please God. Their thoughts, their sacrifices, and their way, are all 
abomination to the Lord. 

[ To be concluded.) 


From the Spirit of the Pilgrims 
UNITARIANISM AND INFIDELITY. 


Infidels, who have renounced the Christian religion, have estab- 
lished a system of their own, which they cal! Natural religion, Cre- 
ation is their Bible, and they insist that the principles they embrace 
are every where to be read upon the fair face of nature. Many per 
sons will perhaps be surprised, on being informed that this system 
is, in all essential points, the same with that which is avowed and 
defended by Unitarians. The only difference is, the Infidel ac- 
knowledges that the Bible teaches a faith totally different from that 
which he rece ives; while the Unitarian declares that this same sys- 
tem is that which the Bible teaches. The Unitarians.of Massachu- 
setts, and Paine, Hume, Gibbon, &c. harmonize almost entirely in 
their religious sentiments. The only question between them is, 
whether the Bible exhibits those views of religion, which they mu- 
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tually entertain? I do not here assert, that Unitarians agree with 
Infidels in discarding the Bible, but that the same truths which Uni- 
tarians profess to learn from the Bible, Infidels avow and defend. 
Paine, in his “* Age of Reason,”’ gives us his religious belief. The 
subjoined extracts from that notorious publication authorize the above 
remarks. 

J. “I believe in one God, and no more.’”* 

Il. The Character and Perfections of God. ‘* Do we want to 
contemplate his power? We see it in the immensity of creation. Do 
we want to contemplate his wisdom? We see it in the unchangea- 
ble order by which the incomprehensible whole is governed. Do we 
want to contemplate his munificence? We see it in the abundance 
with which he fills the earth. Do we want to contemplate his mer- 
cy? We see it in his not withholding that abundance even from the 
unthankful.”’ 

‘‘ Our ideas, not only of the Almightiness of the Creator, but of 
his wisdom and beneficence, become enlarged, in proportion as we 
contemplate the extent and structure of the universe. 

If. The nature of Religion. “1 believe that religious duties 
consist in doing justice, _ loving mercy, and endeavoring to make our 
fellow creatures happy.’ 

“ The true Deist has but one De ity, and his religion consists in 
ever contemplating the power, wisdom and benignity of the Deity in 
his works, and in endeavoring to imitate him in every thing moral, 
scientifical, and mechanical.” 

‘‘ Religion, therefore, being the belief of a God, and the practice 
of moral truth, cannot have connexion with mystery. And the prac- 
tice of moral truth, or, in other words, a practical imitation of the 
moral goodness of God, is no other than our acting towards each 
other, as he acts benignly towards all.’ 

‘¢ The moral duty of man consists in imitating the moral goodness 
and beneficence of God, manifested in the creation towards all his 
creatures; that, seeing as we daily do the goodness of God to all 
men, it is an example, calling upon all men to practise the same to- 
wards each other; and consequently every thing of persecution and 
revenge between man and man, and every thing of cruelty to animals, 
is a violation of moral duty.’ 

IV. Future state. “hope for happiness beyond this life.’ 

‘The belief of a future state is a natural belief, founded upon 
facts visible in the creation.” 

“‘ We must know, also, that the power that called us into being, 
ean, if he pleases, and when he pleases, call us to account for the 
manner in which we have lived.”’ 

“<The probability that we may be called to account hereafter will, 
to a reflecting mind, have the influence of belief.” 

Such is the religious faith of Paine. He believes in the existence 
of God; in the perfection of his moral and natural attributes; that 
religion consists in imitating him; and that there is a future state of 


*The edition from which these extracts are made, is a smal! duodecimo, 
published in New-York 
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accountability. Now is not this the same system, which Unitarians 
insist that Jesus Christ and the apostles taught? We would not on- 
ly remark, that Unitarians believe all this; but does it not comprise 
the fundamental principles of their faith? Does not this creed em- 
brace every thing which they deem essential in the instructions of 
Christ? Would not a sober person, declaring this to be his faith, be 
admitted to any Unitarian church? Thus do both parties believe 
the same sy stem of doctrines, and the only question between them is, 
Do Jesus Christ and the apostles teach it? I appeal to any Unita- 
rian, candid or uncandid, whether Unitarianism and this pure Deism 
of Tom Paine is not essentially the same thing? Such an one, to be 
consistent, should say to Paine, ** My friend, you are right; but then 
you ought not to abuse the writers of the Bible, for they agree with 
youentirely. If you will examine the Bible more critically and ra- 
tionally, you will perceive that yours is that pure and holy faith which 
the scriptures inculeate.”’ 

Unitarians discard those peculiar doctrines which are usually re- 
garded as the essential principles of Christianity. Paine renounces 
these also; and he renounces the Bible forteaching them. He thus 
agrees with unitarians, not only in what they believe, but in what 
they do not believe. 

1. The Trinity. **The ambiguous idea of a man God; the 
corporeal i idea of the death of a God; the mythological idea of a 
family of Gods; and the Christian syste m of Arithmetic, that three 
are one, and one is three, are all irreconcilable, not only to the Di- 
vine gift of reason that God hath given to man, but to the kaowl- 
edge that man gains of the power and wisdom of God.” 

2. Divinity of Christ. ‘ The Scriptures ry this virtuous 
and amiable man, Jesus Christ, to be at once both God and Man.”’ 

**As to the Christian system of faith, it appears to me as a system 
of Atheism; a sort of religious denial of God. It professes to be- 
lieve in a man, rather than in God.” 

3. Atonement. ‘‘Is the gloomy pride of man become so intoler- 
able, that nothing can flatter it, but the sacrifice of the Creator?” 

The writings of the apostles, ‘“‘are chiefly controversial; and the 
subject they dwell upon, that of a man dying in agony on a cross, is 
better suited to the gloomy genius of a monk in a cell, than to any 
man breathing the open air of creation. 

‘It is an outrage offered to the moral justice of God, by suppos- 
ing him to make the innocent suffer for the guilty, and also for the 
loose morality, and low contrivance of supposing him to change him- 
self into the shape of a man, in order to make an excuse to himself 
for not.executing his supposed sentence upon Adam.” 

I thought ‘‘ that God was too good to do such an action, and al- 
so too Almighty to be under the necessity of doing ita 

If it were not known that these extracts were from ‘* Paine’s 
Age of Reason,” every one would suppose that they were taken 
from some Unitarian sermon or periodical. There certainly 4a 
strong family resemblance. 

Paine also shows, at considerable length, that the Bible teaches 
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the doctrine of the existence and agency of Evil Spiriis. He at- 
tempts to portray the absurdity of this doctrine, and declares a book 
containing such irrational sentiments is unworthy to be credited. 

How precisely do these objections to the Bible resemble those 
which Unitarians adduce against the Evangelical system. They 
are the same, even in their exageration and caricature. Mow can 
the Unitarian refuse to acknowledge Paine as a fellow-laborer, en- 
deavoring with him to destroy one system of faith, and build up an- 
other? tt seems that they not only believe the same truths, but 
they disbelieve the same. It would be much more proper for Uni- 
tarians to hold fellowship and reciprocate ministerial exchanges with 
such as Paine, than it would be for an Orthodox minister to hold 
fellowship and reciprocate exchanges with Unitarians. 

I have further noticed a few miscellaneous topics in which there 
appears a singular coincidence. 

1. Revelation. Paine says the Bible can be nothing but the re- 
cord of a Revelation, and therefore he is not bound to believe it.— 
‘** Revelation is necessarily limited to the first communication—after 
this it is only an account of something, which that person says was 
a revelation made to him; and though he may find himself obliged to 
believe it, it is not incumbent on me to believe it in the same man- 
ner; for it was not a revelation made to me.’’- To these views of 
Revelation, do we not find a response in a late number of the 
Christian Examiner? 

2. The Character of Christ. ‘ Nothing that is here said can 
apply, even with the most distant disrespect, to the real character 
of Jesus Christ. He was a virtuous and amiable man. The mor- 
ality that he preached and practised was of the most benevolent 
kind.” 

“Jesus Christ founded no new system. He called men to the 
practiee of moral virtues, and the belief of one God. The great 
trait in his character was philanthropy.”-—It is not for me to re- 
concile the inconsistencies either of Infidels or Unitarians. But 
such are Paine’s declared sentiments of the character of Jesus. 

3. The moral influence of this scheme. ‘* Let him believe this, 
and he will live more consistently and morally than by any other 
system. Itis by his being taught to contemplate himself as an out- 
law—at an immense distance from his Creator—that he concieves 
either a contemptuous disregard for every thing, under the name of 
Religion, or becomes indifferent, or turns what he calls devout.” 

Surely, the Infidel and the Unitarian are brought into very close 
alliance. They believe the same doctrines. They discard the 
same. The chief labor of Unitarians now seems to be, to advo- 
cate the religious system of Paine, and endeavor to prove that it is 
taught by Jqgus and bis apostles.* A. 


* Mr. Yates, the celebrated vindicator of Unitarianism, has the following 
remarks, as containing the distinguishing principles of the Unitarian faith.— 
‘* If therefore Unitarians maintain, as one of their distinguishing principles, 
that the Father is the only proper object of religious worship, let them be 
careful that they devoutly worship the Father. If they believe that. one 
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For the Hopkinsian Magazine. 
MODERATE CALVINISTS BECOMING CONSISTENT. 


There is, and has long been, a large class of the nominally Or- 
thodox, who have chosen to style themselves Calvinists, in distine- 
tion from Hopkinsians. They have sometimes been known by the 
name of Modern, or Moderate Calvinists. Divines of this de- 
scription, have taken the liberty, in years past, to give a very differ- 
ent interpretation to classes of passages of scripture, which bear a 
very near resemblance to each other, ‘These passages are such as 
teach the agency of God in the production of the free moral exer- 
eises of men. In explaining these passages, the Moderate Calvin- 
ists have, heretofore, given a lileral interpretation to that class 
which teaches the agency of the Holy Spirit in the conversion of 
sinners and the sanetification of saints; while to that class which 
teaches as plainly and expressly the agency of God in hardening 
and turning the hearts of the wicked, they have applied a figura- 
five sense, and have insisted that they mean no more than that God 
takes off restraints from the wicked, and permits them to act as 
they will, under the influence of such motives as are set before them 
in his providence. 

Such a latitude of interpretation, for which no good reason has 
ever been assigned, has been viewed by sirict Calvinists, as alto- 
gether arbitrary, unwarrantable and inconsistent. Its iaconfistenc y 
was thus exposed by Dr. Hopkins, in his System of Divinity, V ol. 

. p. 163. 

*“ * * “TF the scriptures which have been mentioned, where 
hardening the hearts of men, blinding and shutting their eyes, and 
inclining and turning their hearts, when they practice moral evil, 
&c.—if these scriptures are to be understood, as meaning no more 
than that God orders their situation and external circumstances to 
be such, that, considering their disposition, and the evil bias of their 
minds, they will, without any other influence, be blinded and, hard- 
ened, &c.—then all those scriptures, which speak of God’s chang- 
ing and softening the heart, taking away the hard heart, and giving 
a heart of flesh, opening the eyes of men, and turning them from 
darkness to light, and from sin to holiness, working in them to will 
and to do, and causing them to walk in his way, Se. may and must 
be understood in the same way, as not intending any special divine 


of the principal objeets of the mission of Jesus Christ was te deliver his ad- 
mirable precepts of morality, let them obey those precepts; that another great 
end of his coming, was te set before mankind an example of perfect virtue, 
let them imitate that example; that the chief design of his death and resur- 
rection was to establish the doctrine of a future state of retribution, let them 
prepare for that state of retribution; that a good life is the condition upon 
which alone God will grant pardon and aeceptance and eternal bliss, let them 
lead : good life.” This he calls the ‘* beautiful simplicity’’ of Unitarian- 
ism. The existence of God. 2. Christ came to teach morality and set 
a Sea example. 3. He taught the doctrine of a fature state. 4. A good 
life is the only condition of acceptance with God. ‘This is also the ‘* beanti- 
ful simplicity’’ of Infidelity. 
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influence on the mind, as the origin and cause of virtuous, obedient, 
holy volitions; but only his using means with them in an external 
way; putting them under advantage 8, and setting motives before 
them; so that if they be well disposed, or will dispose themselves 
to be obedient, they may be holy, &c. To be sure it cannot be 
argued from the expressions themselves, that the latter express or 
intend any more real influence on the minds of men, or divine agen- 
cy, by which God is the origin and cause of virtuous exercises, than 
the former do with respect te men’s sinful exercises; for the ex- 
pressions are as unlimited, plain and strong, which speak of the 
foriner, as those which are used for the latter.” 

“The Arminian, and all of his cast, understand the latter, as 
they do the former, as intending no internal, decisive influence op 
the mind, turning the heart or will, one way or the other; but order- 
ing external circumstances, &c. And are they not herein more 
consistent, than the professed Calvinist, who insists that the latter 
cannot be understood as expressing sy, than that God, by his 
agency and influence on the minds of men, doe 2s actually produce all 
virtuous volitions, as their real original a cause; while he as con- 
fidently asserts, that the former cannot mean any such thing; but 
understands them as the Arminian does. Were the y consistent, 
they would give up the cause to the Arminian, and own that the 
latter expressions may well be understood, as he understands them, 
and must mean no more, if the former do not. “ This is mentione d, 
to convince those professed Calvinisis, or whatever hme choose to 
call themselves, that they are really inconsistent.’ 

The Modern Calvinists have long been pressed ail greatly em- 
barrassed with this palpable inconsistency, and have tried various 
expedients, in vain, to rid themselves of the imputation of it. If 

they said that the divine agency or influence in turning the hearts 
and moving the wills of the wicked, is not so expressly and fre- 
quently mentioned, as the operation of the Holy Spirit in purifying 
the hearts and producing the holy exercises of saints; it was easy 
to refute such a suggestion, by numerous quotations from the sacred 
scriptures. If they “said that a divine influence governing the hearts 
of sinners, would destroy their moral agency, and the refore such a 
doctrine cannot be taught in scripture; it was replied, that such a 
divine influence is as consistent with the moral agency of sinners, as 
with the moral agency of saints—If saints may act freely, when 
acted upon and moved by divine agency, so may ‘sinners—If ‘saints 
may be praiseworthy and rewardable for that moral goodness, 
which God ‘ works in them fo will and to do;’ then sinners may be 
equally blameworthy and punishable for the moral evil which they 
commit, while God “fashions their hearts, and turns them as the 
rivers of water. 

While these professed Calvinists thus failed in their attempts to 
show any good reason why they should understand similar classes of 
texts, so differently, giving to some a /ileral, and to others a figur- 
aliwwe and unnatural, not to say absurd, meaning; and while the 
writings of Hopkins, West, Emmons, and others, have shed in- 
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creasing light upon the subject of moral agency, and set the incon- 
sistency of such Semi-Calvinists, in a more glaring light; still, for 
the space of half a century, they chose rather to lie under the re- 
proach of abusing scripture aml contradicting themselves, than to 
venture to deny the positive and efficient agenc y of the Divine Spir- 
it upon the he arts of saints, as the producing cause of all their holy 
affections and virtuous actions. 

It is but a few years since any of the Moderate Calvinists had 
the courage to avow a consistent scheme of human and divine agen- 
cy. Hap; 1y for them and for the Church, if, in order to be consis- 
tent, the y had come on to the ground of scripture , and acknuowledg- 
ed that God governs the moral, as well as the natural world, work- 
ing ‘all in all,’ baving ‘mercy on whom he will, and hardening 
whom he will.’ But they have chosen an opposite course; and rath- 
er than admit the activity and dependance of men together, and 
their accountability, while ‘ moving and having their being in God, 
who has the same ‘ power over them, as the potter has over the 
clay;’ these daring spirits presume to deny the agency of God upon 
the hearts of men siheenes. and maintain that he governs both 
saints and sinners, so far as he governs them at all, by motives on- 
ly, or what used to be called ‘ moral suasion.”’ 

This is the ground taken by Dr. Taylor, professor of Divinity, at 
New Haven, unless his writings are misunderstood by his most intel- 
ligent readers. The sentiments of Dr. Taylor are vindicated in the 
Christian Spectator, from quarter to quarter, and are probably im- 
bibed by most of the students of the Divinity-school in which he 
teaches, and who have gone out, or are going out as preachers of 
the gospel, and expounders of the word of God. The same scheme 
bas been recently advanced in other parts of New England, by 
men, too, who have made high pretensions to Calvinism and Ortho- 


doxy. The substance of Dr. T aylor’s scheme, may be seen, in 
Rev. Edward Beeche r’s ‘“‘Address”’ before the "Young Men’s Fd. 
Soc. Boston, 182 It is not long since the writer of this article, 


heard Dr. Beec on say, in his own pulpit, that ‘God never touches 
the heart, either of a saint or a sinner; for if he did he would de- 
stroy his moral agency. 

We are in a land of liberty; and have great reason to be thank- 
ful that here any one may avow and defend what religious opinions 
he pleases. I admit the right of those who choose to explain away 
the obvious meaning of both the classes of texts above mentioned, 
and to teach and preach, that there is no direct, positive divine 
agen® upon the hearts of men; but I must protest against their 

calling themselves Calvimsts. They deny the first principle of 
Calvinism, and maintain the first principle of Arminiansm. Their 
scheme is the reverse of genuine Orthodoxy, and subversive of all 
the doctrines of grace. That such a scheme should be popular, is 
not surprising; for it is grateful to the feelings of those who choose 
to be out of the hand of God, and will not have him to reign over 
them. Under the preaching of sentiments which promise success 
to the ‘doings of the unregenerate,’ and virtually represent the new 
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birth as the effect of self-determination, converts may be multiplied; 
but it is to be feared that they will be tenfold more opposed to the 
government and character of God than they were before, J.C. 


From the N. Y. Evangelist. 
THOUGHTS ON PRAYER. 


Mr. Editor—There are some who are convinced, that an assu- 
rance of receiving unpromised blessings cannot precede our first pe- 
titions for them; and yet they think we may acquire such an assu- 
ranee, as soon as we perceive that we have holy desires for these 
blessings; and especially when we perceive that our desires rise to 
a high pitch. They reason thus: ‘‘ The Spirit of God is the author 
of these desires; and God will de ny himself, should he fail to fulfil 
the desires which his own Spirit has excited?” Hence th vey conclude, 
that as soon as we can obtain evidence that our desires are the fruit 
of the Spirit, we have equal evidence that they will be granted. But 
is this opinion correct? Can God excite no desires in our hearts by 
his Spirit, without being thereby laid under obligation to gratify them 
in the very way in which we had antic ipated? Who then gave ‘David 
his desires to build the Lord a house? those desires were highly ap- 
proved by God himself; must they not then have been the fruit of 
his Spirit? And if David did well that it was in his heart, did not 
the Spirit of God do well to put it into his heart? Did not those 
holy women do a thing which was pleasing to God, who on the day 
of Christ’s crucifixion, prepared spices and ointments, with a view to 
anoint his boby as soon as the end of the Sabbath should make room 
for it? And was it not consistent for God to incline their hearts to 
make this preparation, though he knew that a previous resurrection 
of the body of their Saviour would render it, as to its specific object, 
entirely useless? 

Who will pretend, that all the prayers of God’s people, which 
have not been answered according to the letter of their requests, are 
by this very thing proved to have been made without the Spirit’s in- 
fluence? Must we suppose that all the supplications which David 

made for the recovery of his child, were not spiritual but carnal; and 
for this single reason, viz. that the child did not recover? Are we 
to conclude that the Spirit of God never lends his aid in any of those 
petitions which we make for the removal of diseases from sych as 
are carried off by them? And must we believe concerning sue® holy 
menas Eli and David, that they never put up one spiritual petition 

for the salvation of those children of theirs, who died in a state of im- 
penitence? 

- I would now ask, is it possible for the renovated character in the 
Christian to be maintained, without his exercising a thousand fervent 
desires for such blessings as will never be realized ?—Christianity 
could not have existed in the heart of Paul, and left him indifferent 
to the salvation of his brethren according tothe flesh. And is it not 
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manifest that he embraced in his de sires, and in his prayers to God, 
many who were never saved? Rom. 1—3; x. 1. Acts xxvi. 29. 

Let it not seem strange that God shor ild give to his children de- 
sires which he does not formally gratify; for he has such desires bim- 
self. He desires all men to be saved and to come to the knowledge 
of the truth; and yet he -does not design to save all men. When 
the God of Israel had declared concerning his people, that they were 
a nation void of counsel and understanding, he immediately adds 
this pathetic wish, ‘‘O that they were wise, that they understood 
this, that they would consider their latter end!” De mut. xxxii. 29. 
This wish serves to exhibit the benevolent feelings of the Most High, 
but not his purposes. The things which he declares shall come to 
pass, his veracity obliges him to accomplish: but his wishes, even 
when they are expressed, lay him under no such obligation. Now if 
it is proper for God himself to express a wish for the salvation of 
those who are finally to be lost, it cannot be improper for him to ex- 
cite such wishes in his people; ‘and what can be more natural than 
that they should pour forth these benevolent desires into the bosom of 
their heavenly Father, who allows them to cast all their cares upon 
him? 

‘¢ But is it not said, that the Spirit maketh intercession for the 
saints according to the will of God?” Rom. viii. 27. The word 
will, appears not to be in the Greek of this text; but it is fonnd in 
a parallel passage, John v. 14, and is here well supplied by the trans- 
lators. The phrase, ‘ will of God,”’ means either his purpose in re- 
lation to future events, or his hofy nature, particularly as it is made 
known in the laws he has givenus. If in the text under considera- 
tion, the will of God be understood to mean his purpose, it will fol- 
low, that every desire, which the Spirit of God excites in our hearts, 
is equivalent to a prophetic communication; and as such qualifies us 
to foretell what iste happen. According to this, as soon as we are 
helped to pray for the conversion of any of the impenitent, we be- 
come qualified to foretell their conversion, with as much precision as 
if an angel had been dispatched to give us the information. 

We are now led to diseover a practical evil resulting from the sen- 
timent in question—the sentiment which supposes that the decretive 
will of God can be known with certainty by the desires we have in 
prayer. They who adopt this sentiment, imagine they can tell be- 
forehand what individuals will experience the grace of | regeneration. 
The revelation of God’s purpose, which they suppose he has made 
known to them, they will be apt to communic ate to others, Nor will 
it be strange should they communicate it to the individuals, of whose 
eonversion they think they are as much assured as they are of the 
divine veracity. They may be induced to make this communication 
to them, for the purpose of arresting their attention, or of promoting 
their convictions. But is there no danger it will prove a fatal sopo- 
rific? The false prophets in Israel were charged with strengthening 
the hands of the wicked, that he should not turn from bis wicked 
way, by promising him life. Were I to tell a particular man, it had 
been revealed to me, that he would be converted and saved, would 
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this have a tendency to bring about his conversion? Would not its 
tendency be directly the reverse of this? It might indeed give him a 
religious joy, which is of a selfish characte r, similar to what is pro- 
duced in an audience sitting under a preacher, who assures them, that 
they will all eventually be ‘converted, and received to the endless fe- 
licity of heaven. But it is certain it weuld have no tendency to alarm 
his fears, and lead him to escape for his life to the mountain of safety. 

Perhaps it will be said, that a similar objection can be made 
against deriving any evidence of an approaching awakening among 
the sinners around u s, from an increase of the spirit of prayer among 
Christians. ‘The cases are manifestly dissimilar. It is calculated 
to arrest the attention of sinners, and promote their conversion, to 
let them know that God has purposed to save some of our fallen race, 
and that the particular persons can be known only by their repe nt- 
ance. In like manner, it may be calculated to arrest the attention 
of the unregenerate in a particular congregation, to tell them that 
the church is praying forthem, and that this is a circumstance which 
makes their case more hopeful than if nobody thought of them.—But 
were we totell them, (and make them believe it, ) that the prayers 
of the church rendered them all perfectly sure of becoming converted, 
it would directly tend to prevent their conversion; for while men have 
no love to God, there is nothing to stir them up to flee from the wrath 
to come, except the fear of that abiding wrath.—‘‘Sinners in Zion are 
afraid.’ It is a mercy that they can be moved withfear. Whatever 
religious opinion is calculated to divest impenitent sinners of fear, and 
to make them feel that they are safe, seems to present an insupera- 
ble obstacle in the way of their salvation; and we are to presume 
that such an opinion is aot founded on the word of God. 

If the phrase, ‘ will of God,”’ in the text in question, does not 
mean the same as the divine purpose, the text can furnish no proof 
that every petition which is the fruit of the Spirit, will be answered 
in the very way specified by the petitioner. In this text, the Spirit 
is said to help our infirmities when we pray. But what are those 
infirmities which we need the Spirit to help? Are they not man- 
ifestly of a moral kind. Natural infirmities, i. e. when they be- 
long to the mind, can be helped by education and by reading the 
scriptures. But no mere expansion of the mind, which cap be ef- 
fected by science, either human or divine, will so help our infirmities, 
as to enable us in the least degree to pray as we ought. The help, 
which we specially need from the Spirit of God, is not light, but love. 
If we should be enlightened so as to have the gift of prophecy, and 
understaad all mysteries, and all knowledge, still we could make no 
acceptable prayer, unless the love of God were shed abroad in our 
hearts by the Holy Ghost. 

As to the subject matter of prayer, men who are sensual, not hav- 
ing the spirit, may often exceed some of those who worship in spirit 
and in truth. ‘The petitions of the unsanctified, as well as those of 
the saints, may coincide with the divine decrees; but with that holy 
nature of God, which is what is more usually intended by his will, 
they have no agreement. Nordothe prayers of the saints them- 
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selves agree with this will of God, any farther than they are the 
fruit of the Spirit’s influence. 

To me it seems a matter of no small importance that we form a 
correct and definite idea of that help which we are to expect from 
the Spirit of God, to enable us'to make acceptable prayers. None 
will dispute that we need his help, to create in our hearts holy de- 
sires. Andis not this the whole of that which is his office-work, 
and peculiar to the Holy Ghost? A ministering angel, as well as 
the Spirit of God, may be employed secretly to present to our 
minds subjects for prayer, or to turn our attention to those which 
otherwise we should not have thought of; but the thing which makes 
it proper to call our prayers “the mind of the spirit,” is something 
of a different nature. Our prayers are the mind of the Spirit, 
when our affections agree with his—when we love what he loves, 
and hate what he hates; and when the arguments, by which we 
feelingly urge our petitions, are drawn from those sacred writings 
which he himself inspired. It is proper to ask God to guide our 
minds, as to the matter as well as the spirit of our devotions; but 
if the matter should perfectly harmonize with the counsels of his 
will, after the pattern of which he worketh all things, this would 
not constitute us acceptable worshippers, nor render our worship the 
mind of the Spirit. Let it be our great concern, to offer on God’s 
altar “a pure offe ring.”? To do this, we need the Spirit to help 
our infirmities—to help our unbelief—to help us to come to the 
throne of grace with godly sorrow, humility, submission, a forgiv- 
ing, self-denying, thankful and obedient spirit. Let these, and 
sueh like things, be in us and abound, and we sball find our hearts 
prepared to pray. SILVANus. 


TO EDITORS OF RELIGIOUS PERIODICALS. 

Sabbath breaking has become so common—threatening the de- 
stmction, not only of our religious, but civil privileges—it is very 
desitable that you should devote a part of your paper each week, to 
the Sabbath cause. 

Every Christian is called upon to lend his influence to promote 
the sanctification of the Sabbath; for already great opposition has 
been excited, and deists and atheists are laboring to cast contempt 


upon the institution; and banish all reverence for it from the mind of 


Christians and infidels. 

An Agent for the Sabbath Union has just been appointed, aad ef- 
forts are making to excite, in the mind of ministers, churches, edi- 
tors, and private Christians, a deeper interest on this subject. And 
I know of no means by which this object can be accomplished more 
readily than by opening your columns, publishing something valuable 
every week, and giving it your constant and undivided support. 

This evil increases with the increase of our numbers and the fa- 
cilities of communication; and thousands and tens of thousands of 
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poor people, employed on our lakes, rivers, canals, great stage preem, 
and in our large pub lic houses, ae no Sabbath priviledges; and 


many of them have told me, with streaming eyes, that they scarcely 
know when the Sabbath returns. When they have remonstrate od 
against working on this holy day, their consciences have been quieted 
by being told by their e mployers, that the works they do are ‘‘works 
of nece ssity and mere y.’ O, will you not plead the cause of these 
injured sons and daughters, who are going on to the judgme nt without 
any preparation for the awful scenes which await them? Will you 
not, with all the energies of your soul, plead the cause of the Sab- 
bath, that God may be honored and souls saved, that the docile ox 
and subeslanive horse, borne down with continual labor, may have 
time to rest their weary limbs, ‘‘and be refreshed?’ For their ben- 
efit, as well as for the benefit of man, was the Sabbath made; and 
this is a strong argument that this institution was designed for all 
people, in every land and of eve ry name. 

If we wish to know what this nation would be without a Sabbath, 
we have only to look to those nations who keep no Sabbath. And 
would we make the fearful experiment, let us first make up our 
minds to bid farewell to liberty and peace, to go biindfolded to the 
grave, and finally “‘to awake to shame and everlasting contempt 
Those who disregard the Sabbath, are at heart, opposed to the re- 
ligion of the bible, and would were it in their pewer, blot out our every 
hope of heaven 

Editors are requested to give this an insertion in their papers 

Harmon Kineossury, A. of the S. Union 
New York, Jan. 7 1831. 





The fifth number on “‘ Revival Measures,”’ is received; but it 
came teo late for this paper: it shall appear in our next. 
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